Muhammad and islam
In his chronicle Theophanes included a lot of information regarding Muhammad. The knowledge which the former had of the latter can be considered to be precise, which seems to reflect relative completeness of his source material. Still, bearing in mind that the chronographer did not obviously have a direct steady contact with the Arabs, the accuracy of the information he conveyed can be to some extent surprising. This fact led some researchers to formulate the thesis that Theophanes acquired a fundamental knowledge of the subject from the translations of Muslim literature, for instance Sirat by Ibn Hisham 4 . However, this idea may be a bit controversial and hard to agree with 5 , as it is known that the author lived 150 years after Muhammad's death, in a country which had stable, sometimes harmonious and sometimes warring, relationships with the caliphate. Therefore, it was impossible that information about the prophet did not reach the empire (if one recalls of the Palestinian group in Constantinople and the fate of George Syncellus's fate, the issue gains one more probable explanation and convenient line of the Byzantine transmission). This information may seem to be so detailed because of the fact that Theophanes tried to present an exclusive, cohesive story of Muhammad's life. He focused on certain details, not mentioned by any other chroniclers, either Byzantine or others from the countries under Arab occupation.
The Byzantine writer mentioned that Muhammad lived being destitute and an orphan 6 . Thus, he must have had the information about his father's death and the difficult childhood of the future Muslim leader 7 . Similarly, he also noticed the meaningful role of the prophet's wife -Khadīja bint Khuwaylid -his main spokesperson in the first period of his mission. It is consistent with the Muslim tradition Muhammad was even searching for books where the dogmas of both religions would be explained 9 . Despite this detailed information, Theophanes did not seem to forget about the main purpose of his account, which was to present the doctrine of Islam as false. Therefore, one cannot agree with the statement that the chronographer (or his sources) tried to describe the Muslim religion in an objective way 10 . There are three passages of his work which specifically prove this point. The first one refers to the Jews and their reaction to Muhammad's teaching. Theophanes used an interesting method here -according to him, the Jews seem to be doubly doubtful about Islam. At first they were to accept this doctrine, which for a Christian would be an important argument against its authenticity 11 . Later they rejected this religion as false. The picture presented by Theophanes appears to suggest that Islam is so mendacious that even the Jews, blasphemers themselves, refused it 12 .
The aforementioned observation is also confirmed by the information about Muhammad's epilepsy 13 . Theophanes, as the first among the Christians, stressed that the prophet suffered from this health problem. According to him, Muhammad may have been trying to hide this illness claiming that his strange behaviour was caused by prophetic visions 14 . It is worth emphasizing that, according to the chronicler, an anonymous monk who had been exiled for his depraved doctrine played the main role in confirming this version of events 15 . It might have been Waraqa Ibn Naufal, Khadija's cousin 16 . 9 Theophanes, AM 6122, p. 334, 3-4. 10 Ю. Максимов, op . cit . 11 Theophanes, AM 6122, p. 333, 4-9. 12 Theophanes, AM 6122, p. 333, 9-11. 13 The Byzantines knew the works of Galen, in which epilepsy was regarded as a natural disease. Michael Psellos' works can serve as good examples here. However, the most common reason for epilepsy was believed to be evil powers and demons. Such beliefs were mainly spread by the works of the Church Fathers, in which they adduced the fragment of the Synoptic Gospels referring to the healing of an epileptic boy by Jesus. This fragment tells the story of an evil spirit which possessed the boy. It is interesting that the motif of epilepsy sometimes was used in order to depreciate someone or their decisions. It happened that even some emperors were described in this fashion because being possessed by a bad spirit could mean that the ruler was deprived of God's protection, which was one of the basic attributes of his power. Therefore, his actions and decisions did not have the same importance as ones of a fully healthy person. More on this subject vide L.I. Conrad, Zeno, the Epileptic Emperor: Historiography and Polemics as Source of Realia, BMGS 24, 2000, p. 61-81. 14 Theophanes, AM 6122, p. 334, 5-10. 15 Theophanes, AM 6122, p. 334, 10-14. 16 A few Christians lived in Mecca and Medina. However, they were exceptions and they did not probably form organized communities in these cities. Numerous people converted to Christianity in the regions of Syria. Some of them, e.g. 'Usman Ibn al-Huwayris and Abu ' Amir al-Rahib, were accused of collaborating with the Byzantines. According to the Muslim sources, he was said to ask Heraclius himself for help, since he did not want the same changes that Muhammad had made in Medina for fear that it would threaten the freedom of his worship. More on this subject cf. G. Osman, Theophanes underlined that Islam was first adopted by women and only later, through their advocacy, men started to convert to this religion 17 . Such a passage could have been aimed at depreciating the Muslim faith even more.
One may wonder if Theophanes used Muslim sources while writing this passage 18 . If this was the case, the story of Muhammad's life would be a very interesting example of how to make a pamphlet out of a panegyric (because such was the tone of the Muslim accounts). The reader cannot resist the impression that Theophanes' chronicle served as a tool of propaganda. However, its educational value should not be underestimated. This passage could also have been a kind of a manual for all the Byzantines that gave instructions how to communicate with the Muslims, which was useful in discussions. Theophanes It is worth emphasizing that the information presented above is included in one coherent passage in the Chronography. However, in a further part of this work one may discover a lot of information regarding Muslim behaviour. We can also learn from it a lot about what Theophanes or his milieu thought about the Arabs and their rulers -the caliphs. First of all, the author will tackle the accounts regarding the Arabs themselves.
The arabs
Firstly, Theophanes noticed that the Muslims did not consist of homogeneous groups, and he was aware that they were divided according to their social background or political and religious preferences. It is worth noticing that the chronographer had very detailed knowledge concerning the different unrests and political riots in the caliphate, even those that began in distant regions of Persia. He described in detail both the civil war in the 80s of the 7 th century 24 and seizing the power by Marwan II 25 . He also pointed out numerous unorthodox religious movements, which were born in the same time 26 . It is a very interesting observation, because Islam and the Muslims have been often presented as a monolith. Theophanes, aptly making use of his source(s), noticed the differences and wrote about them openly.
This fact did not disturb him, in many places of his Chronography, to use unflattering words to depict the Muslims or the Arabs, who were treated as whole. First of all, the author often showed the Muslim believers as the enemies of God. It is especially visible in the descriptions of the sieges of Constantinople when Theophanes used this term a few times 27 . In this context, it is very significant that Theophanes attributed the victories in these battles directly to God 28 . It seems that the Byzantines treated these wars 24 The fragments concerning this conflict can be found in the following passages: Theophanes in universal categories, as a war of the entire Muslim world against Christianity, which was understood as a unity. This conjecture finds corroboration in one of the passages describing the first Arab siege of Constantinople (674-678), where the chro nographer wrote that the enemy made war on sea against the Christians
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. The hypothesis is also corroborated by the data including the description of the second Arab siege of Constantinople (717-718), where he mentioned that the Christians from the Arabic fleet sought refuge in the City and acclaimed the emperor 30 . Another interesting fact is that Leo III, so misjudged by Theophanes, was referred to as pious in the description of the siege 31 . The chronographer's approach to Arab victories and the way in which he was trying to explain them, are interesting. Of course, it applies to big victories and not raids, which were numerous and mentioned regularly but only in a few words 32 . It should be stressed that Theophanes managed to prove that almost every Arab victory of any importance was beneficial for the Byzantines. The chronicler had a wide range of such excuses at his disposal. The first and the obvious was emphasizing the fact that the number of Arab armies outweighed the Byzantine ones. It did not matter whether this fragment was related to the primary stage of the Muslim invasion 33 or the later stages of the fully constituted caliphate 34 . Another excuse was bad weather conditions. Theophanes (perhaps following his source material) pointed them out particularly in his description of the first Byzantine failures, as early as in Syria. In Chronography one can find the following comment on the battle of Yarmuk: And as a south wind was blowing in the direction of the Romans, they could not face the enemy on account of the dust and were defeated 35 . It is hard to say whether the wind was in reality a decisive factor in this battle 36 . However, the fact that Theophanes stressed this detail is worth noticing 37 . 29 Theophanes, AM 6165, p. 354, 4-5. 30 Theophanes, AM 6209, p. 397, 5-8. 31 Theophanes, AM 6209, p. 396, 8: ὁ εὐσεβὴς βασιλεύς. 32 Theophanes reports similar raids almost every year. On the basis of these accounts we cannot state how intense they were. The frequency of such actions should not be doubted, bearing in mind Arabic tactics, which are typified by annual attacks carried out in spring and summer. 33 Theophanes, AM 6126, p. 337, 23-24. 34 Theophanes, AM 6189, p. 370, 14-15. This account covers battles in North Africa. It is essential, because according to what the Chronography says, the Byzantines outnumbered their enemies and they started to achieve victories. Nevertheless, the caliph sent an even larger fleet against them, which points to some sort of fatalism. The message that is conveyed by this passage is more or less the following -even if the empire is winning, eventually it is going to lose as the caliph will always be able to send another supplementary army. 35 . a special example is a situation when the Byzantines provoked a defeat through their misemploying magical practices 40 . It should be highlighted that Theophanes never admitted that the Arabs were simply better warriors or sailors and that was the reason for their triumphs 41 . The author of the Chronography stressed also another Arab feature -their being two-faced and their tendency to use a stratagem to reach their goals. This motif is very often present in his writing. It appears, for example, in the account concerning annus mundi 6184 (692/693 AD), during the reign of Justinian II, which covered the Muslim victory in the battle of Sebastopolis in 692. According to Theophanes, it was won only due to the fact that the Slavs, who initially fought in the Byzantine army, were enticed by the Arabs to change sides at the crucial moment in the battle. This feat is said to have been accomplished by Marwan. It seems that a double betrayal on the Muslim part took place. Firstly, the bribery of the Slavs was itself such an act towards the Byzantines. Allah's believers did not win in an honest fight but used dishonourable deception. Nonetheless, as Theophanes pointed out, the Slavic commander was also deceived, since the Arabs had made a lot of promises which they did not mean to keep 42 . Unfortunately, the chronographer remains silent about the nature of these promises. He passes another comment regarding the conflict in question. In the same fragment of his work he says that the Arabs feigned to be unwilling to break the peace 43 . If one associates it with bravura and pride attributed to Justinian II 44 , one can infer that Theophanes wanted to create an impression 38 Theophanes, AM 6201, p. 377, 2-5. Theophanes highlighted that a large percentage of the army, which finally lost, was based on the mass levy. 39 This reason was given by Theophanes several times, e.g. while relating the situation in 714-715 A.D. when a coup d' état made it impossible to counter the Arabic fleet effectively -Theophanes, AM 6207, p. 385, 5-24. 40 42 Theophanes, AM 6184, p. 366, 16-20. 43 Theophanes, AM 6184, p. 366, 6-7. 44 Theophanes, AM 6184, p. 366, 7-8: αἰτίᾳ καὶ προπετείᾳ. To read more about Theophanes' aversion to Justinian II and about this emperor's undertakings which, according to the chronographer, resulted in his conflict with the caliph, see A. Kompa, Polityka wewnętrzna Justyniana II w świetle "Krótkiej that the Muslims provoked the emperor deliberately to make him launch a war. They were pictured in the same vein in the description of Maslama's expedition to Constantinople, more precisely of the siege of Amorium. It was there that the Arabs proclaimed Leo the emperor 45 .
The Byzantine chronographer not only blamed the Arabs for using such dishonest stratagems but he also reproached them for something much worse -breaking agreements. This is also related in the description of the conquest of Tyana. According to Theophanes, the Arabs promised the town citizens inviolability. An agreement with the representatives of the city might have been reached, which was patterned after the earlier ones with Syrians and Palestinians. However, when the defenders left the fortress, they were treated contrary to what had been agreed earlier 46 . It seems that Maslama behaved in the same way during the siege of Charsaion
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. Yet, the author of the Chronography put it concisely saying that the building was acquired through trickery.
It should be added that although the Arabs were so cunning in Theophanes' opinion, the Byzantines sometimes managed to outsmart them. Such a situation happened e.g. in the period preceding the second siege of Constantinople. The chronographer mentioned a diplomatic mission under the leadership of Daniel Sinopites In this year the Mardaites entered the Lebanon range and made themselves masters from the Black Mountain as far as the Holy City and captured the peaks of Lebanon. Many slaves, captives, and natives took refuge with them, so that in a short time they grew to many thousands. When Mauias and his advisers had learnt of this, they were much afraid, realizing that the Roman Empire was guarded by God. 45 Theophanes, AM 6208, p. 387, 6-9. 46 Theophanes, AM 6201, p. 377, 10-14. 47 Theophanes, AM 6222, p. 409, 24-25. 48 The Muslim reacted along the same line to the Byzantine attack of northern Syria recounted later. The chronographer highlighted here the fact the imperial forces were instilling great fear in Arabs
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. The reader learns about a whole series of such passages depicting the Arabs' fear in the fragments covering Khazar-Arab warring relations 52 . These passages relate the years between 728 and 732. Every next Arab expedition against the Khazar territories was commented by Theophanes with a statement that the Muslims returned in a great horror 53 . Perhaps the chronographer just wanted to highlight the righteousness of the ByzantineTurkic alliance as the descriptions stopped after mentioning the engagement between Constantine, Leo III's son, and the Khazar princess 54 . The author of the Chronography also stressed the conquerors' pride, e.g. in his account of peace talks in Egypt. According to him, the Muslims were to state that just like it was impossible for the Alexandrian patriarch to swallow a great column, it was likewise out of the question for them to leave the Egyptian territory 55 . It should be admitted that it is very difficult to find any positive opinions on the Arabs in the analyzed source, unless calling the Muslims barbarians just once can be seen as such 56 . Despite appearances, it is an extremely important observation. It means that the Byzantine did not treat Islam believers in the same way as the tribes entering the northern regions of the empire. Of course one argument that can be used to contradict this view is the account of the siege of Jerusalem and the meeting between Umar I and Sophronius, the patriarch, in 637
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. It seems, however, that this description should be analysed from a religious perspective. Entering a Christian temple by an infidel was evil in itself for the Byzantine author. However, Theophanes emphasizes that diplomatic missions were received with the highest honours 58 . He does not put it precisely what these were. Perhaps in Umayyad times a kind of diplomatic protocol existed and the Byzantines and the Muslims obeyed it in their relations 59 . 51 Theophanes, AM 6192, p. 371, 27-30. 52 
caliphs
Only a few Umayyad caliphs will be analyzed in this article, as the Chronography includes only short descriptions of the majority of the members of the dynasty. Theophanes's account is often limited to mentioning the dates of a given caliph's rule. He much more often tackled the topic of the Arabs as a group or groups than individuals comprising one society. However, there are exceptions to this rule.
Muawiya. It seems natural that the chronographer paid most attention to Muawiya. It is not surprising taking into consideration that he was the ancestor of the dynasty that had been reigning in the caliphate for 90 years 60 . It is worth noticing that, from Theophanes' chronological perspective, it was the longest reign in the history of the Arab empire. It appears that the chronographer appreciates the significance of this ruler. The way of gaining power from Ali made the biggest impression on him. As the Chronographer puts it: Mauias did not wish to give battle and obtained victory without any toil 61 . He outwitted Ali -his army separated the enemies from their stock of water. Thanks to it, the warriors started to abandon the last of the Rightly Guided Caliphs. Theophanes frequently highlights Muawiya's cunning. One example of this is an attempt of using the bishop in order to conquer a city on the island of Arados 62 . According to Theophanes, the caliph was jealous of his authority. It is confirmed by a description of the rebellion of general Saborius. When the latter bowed to Andrew, a Byzantine emperor's envoy, during the audience with a Muslim ruler, 60 The role that Muawiya played in asserting the Arabic reign in the conquered areas cannot be underestimated. The contribution of this ruler to establishing the foundations of the Muslim state is difficult to present in a few words. One may draw the conclusion that he adjusted the newly created state to the administrative and fiscal standards which were the norm in these times. It seems indisputable that he acted in accordance with to previously tested out strategies, both Byzantine and Persian. He did not mind if they were not in total agreement with Islamic rules (teaching). a good example here is his using maqşūry, a bower separated from the mosque, where the caliph could spend his time without the rest of ummah. This behavior shows the desire for sacralization of the ruler. It should be pointed out that according to Arabic tradition the son of Abu Sufyan is included into the so-called duhat, which in free translation means geniuses, who created the power of the caliphs' empire. He was also believed to have a feature, typical for outstanding people only, which is hilm -sensibility, wisdom, empathy, gentleness and understanding; the features of the true ruler. . 63 Theophanes, AM 6159, p. 349, 18-19. Cf. the versions of the parallel sources -R.G. Hoyland, op . cit ., p. 156-161. 64 Theophanes, AM 6199, p. 376. The word ἀλιτήριος may also be translated as 'guilty, sinful, wicked' . Cf. R.G. Hoyland, op . cit ., p. 199-200 for parallel readings from the Syriac chronicles, yet without the epithet. 65 Theophanes, AM 6215, p. 402, 3-4. On the other hand the expression used by Theophanes could be aimed to imply that Yazid was only a thoughtless or weak-willed tool, in the hands of the Jews. It should be added that Yazid II was not really respected also among Christian writers staying in the areas of Muslim occupation, cf. , op . cit ., p. 182) . However, at the same time some authors emphasize his huge tax discounts for Muslim neophytes of non-Arabic origins (P.K. Hitti, op . cit ., p. 186). In the later Abbasid period, Umar II was perceived in a totally different way than the rest of Umayyad caliphs. It is worth mentioning that his tomb was not despoiled unlike other Umayyad rulers' tombs (ibidem, p. 189). His piety was looked upon with such respect that one of the caliphs, Al-Mukhtadi, chose him as his ideal of a perfect ruler -J. Hauziński, Burzliwe dzieje kalifatu bagdadzkiego, Warszawa-Kraków 1993, p. 174. We should agree with Gerald Hawting (op . cit ., p. 77), who wrote that the accounts by Arabic chroniclers which are all utterly positive, often make it difficult to create an objective description of his reign. 68 Theophanes, AM 6210, p. 399, 20-21: ἐκώλυσεν Οὔμαρ τὸν οἶνον ἀπὸ τῶν πόλεων . The word κωλύω with ἀπό + acc . means 'deny somebody something' . Thus, in literal translation this fragment should be read as: 'Umar denied the cities their wine' .
Comparing this passage with available versions of the Pact of Umar 69 , one can come to the conclusion that the ban referred to selling and buying wine in the cities described as Muslim 70 . However, using wine itself by the Christians was not forbidden.
The second regulation included in this fragment is the one which says that a Christian's testimony against a Muslim will not be accepted 71 . By mentioning it, Theophanes asserts another ban included in the Pact, which states that: you will not allow him to marry in the presence of your witnesses, nor to partake in a marriage we consider illegal 72 . Apart from listing these regulations, the chronographer also mentions the fact that Muslim neophytes were exempt from tax 73 . Marwan ii was the last ruler depicted by the chronographer and covered in more depth 84 . It seems that the description of the struggle to maintain the dynasty, 79 During the reign of this caliph the Umayyad power was reborn. It was mainly reflected by the military activity. They managed to defeat the Khazars in 737 and take control of Turgesh in the east. However, military expeditions were costly, and rising taxes led to the feeling of dissatisfaction among the people. The last years of Hisham's rule were dominated by fighting rebellions, among others the uprising of the Berbers. The domestic policy of Hisham boiled down to keeping balance between Qays and Yemen. In the short view such a policy was successful as it ensured peace. Nevertheless, it resulted in a civil war and, consequently, the fall of the dynasty. 84 Despite his efforts, Marwan did not manage to save the dynasty from the fall. It should be added, however, that to the same degree he was also responsible for it. Never before had the Umayyad been so divided as during his reign. Additionally, Marwan was supported by the Qays, who had been underestimated so far. The Yemens rebelled as early as at the beginning of his reign, however their rebellion was quelled. Had it not been for the inner disagreements, Umayyad could have succeeded in keeping the throne. The uprising of the Abbasid was obviously not the first one in Persia. From today's point of view, the alliance that Sulaiman Ibn Hisham made with the rebels may seem strange. However, the pretender aimed to use the rebellion to gain the throne. He probably did not envisage such tragic consequences, especially that the Persian areas remained on the sidelines and were not given much attention. The center of the caliphate consisted of Syria and Egypt, and thus, these were the regions of the activity of Marwan's armies. More on this subject: É. pher does not seem completely neutral when reporting this conflict. According to him, Abbasid started their reign with political and religious persecutions 95 . ***
In conclusion, it should be accentuated that the Chronography still proves a very valuable source, useful also in researching the Byzantine approach to Islam. The fact that Theophanes was a member of the social elite and yet he took part in monastic life may suggest that his work presents the views acceptable for both significant groups comprising the empire. Theophanes possessed detailed knowledge of the Arabs, Islam and Umayyads themselves. He used, although presumably indirectly, some Muslim sources in his work. The argument which strongly proves this hypothesis is his precise description of inner clashes between the members of the ruling house, as well as of Arab civil wars. 
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